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Abstract

This article emphasizes the obligatory nature of learning Tajwid (the
science of proper Qur’anic pronunciation) and Qira’at (the canonical
modes of Qur’anic recitation), asserting that correct recitation of the
Qur’an is a religious duty, not a supplementary skill. It critiques the
negligence seen among educators and preachers who often delay Tajwid
instruction, assuming it can be corrected later during memorization (hifz),
ignoring that only 1-2% of students follow such advanced paths. Through
extensive evidence from the Qur’an, hadith, and classical scholarship, the
article demonstrates that Tajwid is rooted in divine instruction transmitted
from Allah to the Prophet # through Jibril and taught rigorously to the
Companions. Mispronunciation or failure to observe the rules of Tajwid is
equated with distorting Allah’s words, which is strongly condemned. The
article calls for an urgent pedagogical shift in mosques, schools, and
homes: to instill the correct rules of Tajwid from the very beginning of a
child’s Qur’anic education, thereby preserving the sanctity and
authenticity of Allah’s final revelation.
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Introduction

The Obligation of Learning Tajwid and Qira’at

It is indeed an honor for us that Allah (Almighty) has chosen this Ummah
for His final and eternal message. The Qur’an al-Majid is not merely a
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book of Allah; rather, it is the KalamAllah the direct speech of Allah
Himself. The implication of it being KalamAllah is that it must be recited
using its original words and authentic pronunciation.
There is no doubt that in recent years, ever since the departments of Tajwid
and Qira’at have been formally established in Islamic seminaries
(madaris), there has been significant improvement. Through Qira’at
conferences, public interest and enthusiasm for the subject have increased.
However, despite this progress, a large segment of the population still
considers Tajwid and Qira’at unnecessary, or merely a supplemental skill.
As a result, many of our mosque preachers (khutaba’ kiram) and teachers
who teach nazarah (Qur'anic reading) give little to no attention to it. They
assume that once children grow up and begin memorizing the Qur’an
(hifz), or later take a Tajwid course, their pronunciation and recitation will
naturally improve.
While it is true that children who later pursue hifz and specialize in Tajwid
do improve their recitation, the real question is: what percentage of
children in our society actually go on to memorize the Qur’an or study
Tajwid? The answer is: only about 1-2%. The remaining 98% do not
follow this path, and thus spend their entire lives reciting the KalamAllah
incorrectly. Therefore, it is imperative that teachers in mosques, madaris,
schools, or private tutors at home must ensure that from the very beginning,
children’s pronunciation and recitation are corrected. They must be
introduced to the basic and necessary rules of Tajwid, so that even if a child
does not continue to pursue hifz or advanced Tajwid, he or she may at least
recite the Qur’an al-Majid correctly.
What we are dealing with here is not a matter of ideology but of laziness
and practical negligence, and it requires serious attention. The more
dangerous issue, however, is that some individuals consider the rules of
Tajwid to be unnecessary. For such individuals, it is a privilege to present
a few verses and hadiths that clearly prove that reciting the Qur’an al-Majid
correctly is wajib (obligatory). These rules are what we refer to as Tajwid.
The Qur’an al-Majid is the speech of Allah which was recited with tartil
(measured recitation), revealed with tartil, and we are also commanded to
recite it with tartil. Allah the Almighty says:

10 blEs)
“We have sent it down in measured recitation.”
He further commands:

24l Al J55)
“And recite the Qur’an with measured recitation.”
ShaykhUsamahYasinHijazi explains its meaning as follows:
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"One must recite it with calmness, tranquility, humility, and reflection,
while observing the rules of Tajwid.3"
The interpreter of the Qur’an, ‘Abdullah ibn “‘Abbas , says that tartil means
to recite clearly and distinctly4
The truth is, words can only be recited clearly and distinctly when they are
pronounced according to the rules of Tajwid.
Commenting on the verse, Imam Ibn Kathir says:
“It was commanded to recite the Noble Qur’an slowly and deliberately so
that it may be better understood. The Messenger of Allah #also followed
this command.5”
It has been authentically reported from Sayyiduna‘Ali regarding the
meaning of tartil:

398317 48,25 5 Cagy AT g2 sl

“Tartil means to articulate the letters with precision and to know the rules
of pausing6
When SayyidunaAnas was asked about the style of the Prophet’s
recitation (Qira’ah al-Nabawiyyah), he said that the Prophet #used to
elongate the words distinctly. Then he recited the verse M,fm).lt@m o

elongating the pronunciation on Allah, al-Rahman, and al-Rahim?7.
Umm al-Mu’ mininSayyidahHafsah narrated: .

ot bl s U515 G 3 5200 6
“Whenever the Prophet #recited a siirah, he would recite it with tartil

(measured recitation), such that even a short siirah would sound longer.”
The Almighty says: )

5 (ol S5 520 0 O LB )
“Indeed, [O Prophet], you are receiving the Qur’an from One who is All-
Wise and All-Knowing.”
This means the Prophet #received the recitation (Qira’ah) of the Qur’'an
from Allah through Jibril. Jibril heard it from Allah, and the Prophet
heard it from Jibril. Thus, it was obligatory upon the Prophet #to recite
the Qur’an just as he heard it from Jibril. The Prophet #made great effort
in this regard, as indicated in the following verses:

{ Alesians Gle Of)

10441z Sha Sty 138%
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“Do not move your tongue with it O Prophet to hasten the recitation.
Indeed, upon Us is its collection [in your heart] and [to make possible] its
recitation. So, when We have recited it through Jibril, follow its recitation.”
Ibn ‘Abbas explained that when revelation would descend, the Prophet %
would begin reciting along with Jibril out of fear of forgetting, which
became burdensome for him. Allah then revealed these verses, instructing
the Prophet not to hasten or recite along with Jibril, as it was Allah’s
responsibility to preserve it in his heart and enable him to recite it. 11
This implies that Allah not only revealed the Qur’an but also taught the
Prophet #how to recite it. The teaching of Qira’ah included the attributes
of the letters and manner of articulation—this is what is known as Tajwid.
In other words, the science of Tajwid was taught to the Prophet #directly
by Allah. Jibril  not only transmitted the divine message, but also recited
it to the Prophet #and listened to the Prophet’s recitation in return12.
Teaching the recitation of the Qur’an was part of the Prophet’s #divine
duty, as the Qur’an states:

“A Messenger reciting to you the clear verses of Allah.”

Included in this recitation was the teaching of principles and rules of
Qur’anic recitation, i.e., Tajwid. As is mentioned in a narration:
Sayyiduna'AbdAllah ibn Mas'ud was teaching someone the Qur’an.
When the student recited ¢!l gzl Wihwithout elongating the proper
part, Ibn Mas‘id corrected him, saying, “The Prophet #did not teach me
to recite it in this way.” When asked how the Prophet =taught him, he
recited the verse again and made madd (elongation) 14 ) aall

It is worth pondering that ‘Abdullah ibn Mas‘ad () did not interrupt the
reciter for omitting or altering a letter or vowel (harf or harakah), but
specifically corrected him for neglecting madd (prolongation). He then
recited according to the Qira’ah (recitation) of the Prophet Muhammad .2
This indicates that the Qur’an should be recited exactly as the
Messenger of Allah #taught his Companions that is, with proper
articulation (makharij) and characteristics (sifat) of the letters,
observing the correct rules of recitation (ahkam al-tajwid), and avoiding
inappropriate pauses (waqf).

The Messenger of Allah #did not limit Qur’an recitation to prayer alone;
rather, he actively taught the Companions, both individually and
collectively. This was in obedience to a direct command from Allah. As
narrated by Ubayy ibn Ka'b, the Prophet #addressed him and said:

15&1,.?5.” cide ?}5? ui L_:’:J‘;‘T <l 5’\
“Verily, Allah has commanded me to recite the Qur'an to you.”
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This extraordinary attention to accurate recitation (tashih al-tilawah)
highlights the immense importance of Tajwid. What greater proof of its
significance can there be?
‘Ali ibn AbiTalib () stated:
16.020e LS 151,85 0T 0S50y ol dule <l o <l Jgas; &
“Indeed, the Messenger of Allah *thas commanded you to recite the
Qur’an] in the manner in which you have been taught.”
Allah Almighty proclaims: )
174, 5tabt Ao v 55 sl st iy
“Those to whom We have given the Book recite it with its true recital;
they are the ones who truly believe in it.
Explaining the phrase haqqtilawatihi (its true recital), ‘Abdullah ibn
Mas ‘ad () said:
By Wy ol al5sT LeS T, 809 calyor o ymmag P> Jomy 1 :igMls 3 () ey (g sl
ligls ne e Lind din Joliy Vg cdasslgn o @1
“By the One in whose hand is my soul, the true right of its recitation is to
deem its lawful as lawful and its unlawful as unlawful, to recite it as Allah
revealed it, to not distort the words from their proper places, and not to
interpret it contrary to its intended meaning.18
This makes it explicitly clear that the observance of Tajwid rules is an
essential part of fulfilling the haqq al-tilawah (right of Qur’anic recitation).
Imam al-Ghazali, commenting on the following verse, states:

ol oladll amd (dally Jaally oludll b i Qi 92 4Ol 3> QL.EJ\ 5939
ey )l;-)yb ﬁi.ﬂb Ll Cdsll Lasg ‘L_,SL&-U s Jaall Jasg iUl L9,
“The true recitation (tilawah) of the Qur’an involves the participation of
the tongue, the intellect, and the heart. The tongue’s role is to properly
articulate the letters with tartil (measured recitation), the intellect’s role
is to interpret the meanings, and the heart’s role is to internalize the
admonitions and act accordingly. Thus, the tongue recites, the intellect
comprehends, and the heart is admonished.19
Allah the Exalted, describing one of the distinctive qualities of the
Qur’an, states:
20§ st (5% oLk

“In a clear Arabic language”.
And elsewhere He says:

SEEHININ S ANN [ IPEST PN
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Had We sent this Qur’an in a non-Arabic language, they would have
said, “Why are its verses not clearly explained™’?
While commenting on this verse, Imam al-Qurtubf states:
“This is evidence that the Qur’an was revealed in Arabic, in the language
of the Arabs. Without doubt, it is not in a foreign language (‘ajami). Hence,
when it is recited in a non-Arabic accent or dialect, it no longer remains
the Qur’an as it was revealed.”22
In listing the crimes of the Jews, Allah mentions one particular crime:
41985 s s 15255 da o3 2 K01 Gty
“They distort words from their [proper] places and have forgotten a portion
of what they were reminded of”.
Jal-Ma’idah 5:13[
The “places” of the words here refers to their proper articulation points
(makharij). And Tajwid requires that every letter be recited from its correct
articulation point. One who recites the Qur’an without observing Tajwid
is, in effect, altering the huraf (letters) from their positions, which is a
condemned and forbidden act as per this verse.
‘Abdullah ibn Mas tad ( ([Isaid: )
fd (85 5 (Coslhll 4y 158555 alime e 1545 3801 Ja 5ol Y5 L5015 8935
Bghdl 551 @S
“Do not scatter the Qur’an like sand, nor recite it hurriedly like poetry.
Reflect upon its marvels, let it stir your hearts, and do not let your only
concern be reaching the end of the strah”.
Narrated by al-Baghawi.23
Tamim al-Dar ([Jreported that the Prophet £ said:
oggAled Onel 21 35395 s Loy 45805 v I8 S L 5 ATl (00
“Religion is sincere advice.” We asked, “To whom?” He replied, “To
Allah, His Book, His Messenger, the leaders of the Muslims, and their
common people.24
Scholars have included in this “sincerity to the Book™ (kitab) the obligation
to recite it correctly and preserve its pronunciation25
Abdullah ibn ‘Amr ( ([narrates that the Messenger of Allah ¥ said:
It will be said to the reciter of the Qur'an on the Day of Judgment: ‘Recite
and ascend [in ranks], and recite with tartil as you used to recite in the
world. Your level will be at the last verse you recite.26
Anas ibn Malik ( ([Jremarked:

Al (a5 oball 18 31 el JU 2
“There may be a person who recites the Qur’an, yet the Qur’'an
curses him.27
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ImamAbu‘Abdillah al-Shirazi writes:
e Sl 4] el s O (e 01,3 Als 43Dl 3> Olall sl o Hlall e g
Lo e yguade clld o7 U ) add (013N §sla¥l s g 3 1galis | clalall o
24635 8 sy ¥ ¥ 0Ll [0S] G s Jl 09,55 coliog,all G aselyd alll o5l
mgaly Olally Laalll
“It is obligatory upon the reciter to fulfill the true recitation (haqq al-
tilawah) of the Qur’an, in order to safeguard it from any form of lahn (error
in recitation). Scholars have differed regarding the obligation of proper
performance. Some opine that it is limited to the portions recited in
obligatory prayers, while others maintain that it is required for the entire
Qur’an since there is no allowance for altering or mispronouncing its
words.28
Reciting the Qur’an Incorrectly, Without Tajwid, Is Sinful
The scholarly consensus among muhaqqiqin (research scholars) is clear:
reciting the Qur’an without tajwid is not only bereft of reward, but in many
cases, leads to sin. Numerous scholars have explicitly stated this.
As Imam Ibn al-Jazarta renowned authority in the science of tajwid and
qira’at, states:
A iy 535
FUEISIREES PR
U5ty 4 4
200J405 L) 4ie 1385
Mastering tajwid is an obligation; whoever does not recite the Qur’an with
tajwid is sinful. For verily, Allah revealed it with tajwid, and it has reached
us in this form from Him.
When Shaykh al-IslamNasir al-Din al-Tablawi was asked whether
observing the rules of tajwid is obligatory or not, and if it is a religious
obligation that earns reward when fulfilled and incurs sin when
neglected—or simply a technical necessity unrelated to reward or
punishment he responded:
“It is incumbent upon every rational person to learn this science from
reliable imams of the discipline and to acquire the correct manner of
recitation from them, not from those unqualified. One must act upon the
rulings on which the a’immah al-qurra’ (leading Qur’anic reciters) have
agreed. It is haram to oppose the consensus of the a’immah. Whoever

denies its obligation is sinful and erroneous and must repent from this
belief. 30
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One of the most renowned works on the sirah (biography) of the Prophet
in Urdu is Rahmat al-*Alamin, authored by %
a distinguished ,(1930-1867) QaziMuhammadSulaymanManstrptiri
Islamic scholar. He was asked:
“What is the ruling on tajwid? How does it compare with other disciplines?
What is the ruling on teaching and reciting the Qur’an without observing
tajwid? Against whom does the Qur’an invoke la‘nah (curse)? Kindly
provide any hadith on the subject with translation and summary. What is
the ruling on the imamat (leading the prayer) of one who recites the Qur’an
ignorantlyi.e., without awareness of major or minor errors (lahnjali and
lahnkhafT)while there is a skilled reciter among the mugqtadi (followers)?
QaziSahib replied:
“Familiarity with tajwid to the extent that one can recite the Qur’an
correctly in salah is fard‘ayn (an individual obligation). Mastery over the
complete science of tajwid is fardkifayah if some members of the
community attain it, the rest are absolved. However, it is impermissible
under any circumstance to recite the Qur’an incorrectly or ignorantly.
Therefore, care must be taken when appointing an imam. If an imam has
already been appointed and can recite adequately, even if some muqtadi
are more proficient, they do not have the right to lead the prayer. As stated
in Radd al-Mubhtar:
Lallae oyt (y0 2oLyl Jof il Il el ale) dlieg cudl cuslio o wlels

“Know that the head of the household or a designated imam of a mosque
is more deserving of leading the prayer than others without exception.31
Wa-AllahuTa alaA ‘lam

The humble servant, MuhammadSulaymanManstrptri may Allah
forgive him.
In Damascus, when the renowned jurist ShaykhAhmadSharif was asked
whether Imam al-Jazari’s statementthat one who does not recite the Qur’an
with tajwid is sinfulwas accurate, he replied:

che ey 548 44 Sl Gl (B5LaS (o3 sl ey Jlanad) (1 & £ LeBAl G Codls M
4 oo 4l Jgmy Lok o Ll (1535 < Sl 408 4 i ol Y o Sk 0

82,5231l 1534 plas il
“There is no disagreement among the jurists that learning the science of
tajwid is fardkifayah, and acting upon iti.e., reciting with tajwidis wajib for
anyone capable. This is because Allah revealed His Noble Book with
tajwid, and it has reached us through our Master, the Messenger of Allah
,Z£with continuous transmission (tawatur) incorporating tajwid.”
He further explained:
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“The later jurists unanimously held that it is obligatory to observe those

rules of tajwid which, if violated, would alter the structure or corrupt the

meaning of the Qur’an. This is precisely what Muhammad al-Jazart [

pointed out in his manzamah (didactic poem) on tajwid:

‘Mastering tajwid is essential; one who fails to do so is sinful.

He concluded:

b SUIS (on9i3 25315 pulandl ORAN las eddy Ooldads b LS ARV 5T S Yy

5 (o1 Alaills ¢ BT Aol 0 BUATEL) diall e 453 21615 abolifl i Gy iiads

“There is no doubt that just as this ummah is commanded to understand the

meanings of the Noble Qur’an and implement its laws, it is equally obliged

to pronounce its words correctly and to articulate its letters as received

from the a’immabh al-qurra’ and transmitted from the Prophet ”.2

Finally, he stated: )

2035 508 15 alas &1 4ile Ca5 45l guiad syl oK1 oIaT e BB G (a3

aile 3h5 44 45D AN a5 015 551 oSl 55221 4a AN Sall 5 d3al
305> 4 B4

“Whoever is capable of learning the rules of tajwid in order to correct his

recitation must do so; otherwise, he is not held accountable. As the Prophet

Zsaid:

‘The expert in the Qur’an will be with the noble and righteous angels. As

for the one who recites it with difficulty and stammering, he shall have a

double reward.34

Therefore, it is essential to learn and recite the Qur’an in accordance with

the principles of tajweed.

Summary

This article explores the legal and theological imperative of learning

Tajwid (correct articulation of Qur’anic recitation) and Qira’at (canonical

modes of recitation), asserting that the preservation of Qur’anic integrity

demands more than mere memorization or surface-level recitation.

Grounded in classical Islamic jurisprudence and supported by the scholarly

consensus of the salaf and later jurists, the article establishes that Tajwid

is a fard ‘ayn (individual obligation) upon every Muslim who recites the

Qur’an, while mastery of Qira’at is a fard kifayah (collective obligation)

upon the community. The paper traces the evolution of Tajwid as a science,
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referencing pivotal scholars such as Imam Ibn al-Jazari, who emphasized
that correct recitation is not optional but integral to preserving the sanctity
of the Divine Word.

The article also delineates the dire consequences spiritual, legal, and
educational of incorrect recitation, especially in contexts such as salah,
where pronunciation errors may invalidate worship. Additionally, it
critiques contemporary Qur’an education practices that marginalize
Tajwid or treat it as a supplementary skill rather than an essential
discipline. In its final section, the article provides practical
recommendations and warnings, calling for urgent curriculum reforms, the
certification of Qur’an teachers, and greater parental and communal
accountability. It concludes with a theological reminder that negligence in
Tajwid constitutes tahrif a distortion of divine revelation—and that proper
recitation is both a means of divine proximity and a responsibility of
religious stewardship.

Recommendations

. Integration of Tajwid and Qira’at from Early Stages:

It is strongly recommended that Tajwid be introduced at the very first
stage of Qur’anic instruction especially in makatib, madaris, and at home
through private tutors. Teachers must be trained to teach the correct
articulation (makharij) and rules (ahkam) from the outset, rather than
deferring Tajwid instruction to the hifz stage or specialized courses.
Qira’at, though more advanced, should also be gradually introduced for
awareness and appreciation of the sacred diversity of recitation.

. Condemnation from the Salaf and the Scholars:

Classical authorities like Ibn al-Jazari, al-Qurtubi, and al-Ghazali
unanimously viewed the deliberate disregard for Tajwid as sinful (mahztr
shar7). According to al-Jazari: “Tajwid is an obligation upon every
Muslim. Whoever does not recite the Qur’an with Tajwid is sinful because
he is altering the Word of Allah Most High.

. Accountability of Educators and Imams:

Teachers, imams, and community leaders bear a heavier burden. Failing
to teach or model proper recitation constitutes khiyanah (betrayal) of
religious trust. Such educators will be answerable on the Day of Judgment
for allowing incorrect recitation to persist unchecked in the community.

. Ineligibility for Qur’an Teaching Without Proper Training:

Institutions and communities should adopt a zero-tolerance policy for
unqualified Qur’an teachers. Just as one would not tolerate a medical
instructor without credentials, allowing individuals without Tajwid
competence to teach Qur’an is a gross religious misstep.
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