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Abstract 

This article emphasizes the obligatory nature of learning Tajwīd (the 

science of proper Qur’ānic pronunciation) and Qirā’āt (the canonical 

modes of Qur’ānic recitation), asserting that correct recitation of the 

Qur’ān is a religious duty, not a supplementary skill. It critiques the 

negligence seen among educators and preachers who often delay Tajwīd 

instruction, assuming it can be corrected later during memorization (ḥifẓ), 

ignoring that only 1–2% of students follow such advanced paths. Through 

extensive evidence from the Qur’ān, ḥadīth, and classical scholarship, the 

article demonstrates that Tajwīd is rooted in divine instruction transmitted 

from Allah to the Prophet صلى الله عليه وسلم through Jibrīl and taught rigorously to the 

Companions. Mispronunciation or failure to observe the rules of Tajwīd is 

equated with distorting Allah’s words, which is strongly condemned. The 

article calls for an urgent pedagogical shift in mosques, schools, and 

homes: to instill the correct rules of Tajwīd from the very beginning of a 

child’s Qur’ānic education, thereby preserving the sanctity and 

authenticity of Allah’s final revelation. 
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Introduction  

The Obligation of Learning Tajwīd and Qirā’āt 
It is indeed an honor for us that Allah (Almighty) has chosen this Ummah 

for His final and eternal message. The Qur’ān al-Majīd is not merely a 
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book of Allah; rather, it is the KalāmAllāh the direct speech of Allah 

Himself. The implication of it being KalāmAllāh is that it must be recited 

using its original words and authentic pronunciation. 

There is no doubt that in recent years, ever since the departments of Tajwīd 

and Qirā’āt have been formally established in Islamic seminaries 

(madāris), there has been significant improvement. Through Qirā’āt 

conferences, public interest and enthusiasm for the subject have increased. 

However, despite this progress, a large segment of the population still 

considers Tajwīd and Qirā’āt unnecessary, or merely a supplemental skill. 

As a result, many of our mosque preachers (khuṭabā’ kirām) and teachers 

who teach nazarah (Qur'anic reading) give little to no attention to it. They 

assume that once children grow up and begin memorizing the Qur’ān 

(ḥifẓ), or later take a Tajwīd course, their pronunciation and recitation will 

naturally improve. 

While it is true that children who later pursue ḥifẓ and specialize in Tajwīd 

do improve their recitation, the real question is: what percentage of 

children in our society actually go on to memorize the Qur’ān or study 

Tajwīd? The answer is: only about 1–2%. The remaining 98% do not 

follow this path, and thus spend their entire lives reciting the KalāmAllāh 

incorrectly. Therefore, it is imperative that teachers in mosques, madāris, 

schools, or private tutors at home must ensure that from the very beginning, 

children’s pronunciation and recitation are corrected. They must be 

introduced to the basic and necessary rules of Tajwīd, so that even if a child 

does not continue to pursue ḥifẓ or advanced Tajwīd, he or she may at least 

recite the Qur’ān al-Majīd correctly. 

What we are dealing with here is not a matter of ideology but of laziness 

and practical negligence, and it requires serious attention. The more 

dangerous issue, however, is that some individuals consider the rules of 

Tajwīd to be unnecessary. For such individuals, it is a privilege to present 

a few verses and ḥadīths that clearly prove that reciting the Qur’ān al-Majīd 

correctly is wājib (obligatory). These rules are what we refer to as Tajwīd. 

The Qur’ān al-Majīd is the speech of Allah which was recited with tartīl 

(measured recitation), revealed with tartīl, and we are also commanded to 

recite it with tartīl. Allah the Almighty says: 

 ﴾
ا

رْتِيلً
َ
نَاهُ ت

ْ
ل  1﴿وَرَتَّ

“We have sent it down in measured recitation.” 

He further commands: 

 ﴾
ا

رْتِيلً
َ
قُرْآنَ ت

ْ
لِ ال ِ

 
 2﴿وَرَت

“And recite the Qur’an with measured recitation.” 

ShaykhUsāmahYāsīnḤijāzī explains its meaning as follows: 
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 أتله علی تؤدة و طمانیة و خشوع و تدبر، مع مراعاة قواعد التجوید

"One must recite it with calmness, tranquility, humility, and reflection, 

while observing the rules of Tajwīd.3"  

The interpreter of the Qur’ān, ʿAbdullāh ibn ʿAbbās , says that tartīl means 

to recite clearly and distinctly4 

The truth is, words can only be recited clearly and distinctly when they are 

pronounced according to the rules of Tajwīd. 

Commenting on the verse, Imām Ibn Kathīr  says: 

“It was commanded to recite the Noble Qur’ān slowly and deliberately so 

that it may be better understood. The Messenger of Allah   صلى الله عليه وسلمalso followed 

this command.5”  

It has been authentically reported from SayyidunāʿAlī   regarding the 

meaning of tartīl: 

وفِ.
ُ
وُق

ْ
 ٱل

ُ
ة
َ
حُرُوفِ وَ مَعْرِف

ْ
جْوِيدُ ٱل

َ
رْتِيلُ: ت

َّ
 ٱلت

“Tartīl means to articulate the letters with precision and to know the rules 

of pausing6 

When SayyidunāAnas   was asked about the style of the Prophet’s 

recitation (Qirāʾah al-Nabawiyyah), he said that the Prophet   صلى الله عليه وسلمused to 

elongate the words distinctly. Then he recited the verse ,ِحِيم نِٱلرَّ حْمََٰ هِٱلرَّ
َّ
  بِسْمِ ٱلل

elongating the pronunciation on Allāh, al-Raḥmān, and al-Raḥīm7.  

Umm al-MuʾminīnSayyidahḤafṣah  narrated: 

وَلَ مِنْهَا. 
ْ
ط
َ
وَلَ مِنْ أ

ْ
ط
َ
ونَ أ

ُ
ك
َ
ى ت هَا حَتَّ

ُ
ل ِ
 
يُرَت

َ
ورَةِ ف  بِٱلسُّ

ُ
انَ يَقْرَأ

َ
 8ك

“Whenever the Prophet   صلى الله عليه وسلمrecited a sūrah, he would recite it with tartīl 

(measured recitation), such that even a short sūrah would sound longer.” 

The Almighty says: 

دُنْ حَكِيمٍ عَلِيمٍ﴾  
َّ
قُرْآنَ مِن ل

ْ
ى ٱل قَّ

َ
تُل
َ
كَ ل  9﴿وَإِنَّ

“Indeed, [O Prophet], you are receiving the Qurʾān from One who is All-

Wise and All-Knowing.” 

This means the Prophet   صلى الله عليه وسلمreceived the recitation (Qirāʾah) of the Qurʾān 

from Allah through Jibrīl. Jibrīl heard it from Allah, and the Prophet   صلى الله عليه وسلم

heard it from Jibrīl. Thus, it was obligatory upon the Prophet   صلى الله عليه وسلمto recite 

the Qurʾān just as he heard it from Jibrīl. The Prophet  صلى الله عليه وسلمmade great effort 

in this regard, as indicated in the following verses: 

كَ لِتَعْجَلَ بِهِۦ ﴾ 
َ
ِكْ بِهِۦ لِسَان

حَر 
ُ
 ت

َ
 ﴿لَ

هُۥ ﴾ 
َ
رْءَان

ُ
يْنَا جَمْعَهُوۥَق

َ
 ﴿إِنَّ عَل

هُۥ﴾
َ
بِعْقُرْءَان هُفَٱتَّ

َٰ
ـ
َ
ن
ْ
رَأ
َ
ا ق

َ
إِذ

َ
 10﴿ف
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 “Do not move your tongue with it O Prophet to hasten the recitation. 

Indeed, upon Us is its collection [in your heart] and [to make possible] its 

recitation. So, when We have recited it through Jibrīl, follow its recitation.” 

Ibn ʿAbbās  explained that when revelation would descend, the Prophet   صلى الله عليه وسلم

would begin reciting along with Jibrīl out of fear of forgetting, which 

became burdensome for him. Allah then revealed these verses, instructing 

the Prophet not to hasten or recite along with Jibrīl, as it was Allah’s 

responsibility to preserve it in his heart and enable him to recite it. 11 

This implies that Allah not only revealed the Qurʾān but also taught the 

Prophet  صلى الله عليه وسلمhow to recite it. The teaching of Qirāʾah included the attributes 

of the letters and manner of articulation—this is what is known as Tajwīd. 

In other words, the science of Tajwīd was taught to the Prophet  صلى الله عليه وسلمdirectly 

by Allah. Jibrīl  not only transmitted the divine message, but also recited 

it to the Prophet  صلى الله عليه وسلمand listened to the Prophet’s recitation in return12.  

Teaching the recitation of the Qurʾān was part of the Prophet’s   صلى الله عليه وسلمdivine 

duty, as the Qurʾān states: 

تٍ﴾  
ََٰ
ن ِ
هِمُبَي 

َّ
تِٱلل مْ ءَايََٰ

ُ
يْك

َ
 عَل

۟
وا

ُ
 يَتْل

ا
سُولَ  13﴿رَّ

“A Messenger reciting to you the clear verses of Allah.” 

Included in this recitation was the teaching of principles and rules of 

Qurʾānic recitation, i.e., Tajwīd. As is mentioned in a narration: 

SayyidunāʿAbdAllāh ibn Masʿūd   was teaching someone the Qurʾān. 

When the student recited   ﴾ِتُ لِلْفقَُرَاء دقَََٰ  without elongating the proper﴿إنَِّمَا ٱلصَّ

part, Ibn Masʿūd corrected him, saying, “The Prophet   صلى الله عليه وسلمdid not teach me 

to recite it in this way.” When asked how the Prophet   صلى الله عليه وسلمtaught him, he 

recited the verse again and made madd (elongation)  .ِ14لِلْفقَُرَاء  

It is worth pondering that ʿAbdullāh ibn Masʿūd ( ) did not interrupt the 

reciter for omitting or altering a letter or vowel (ḥarf or ḥarakah), but 

specifically corrected him for neglecting madd (prolongation). He then 

recited according to the Qirāʾah (recitation) of the Prophet Muḥammad  .صلى الله عليه وسلم

This indicates that the Qurʾān should be recited exactly as the 

Messenger of Allah   صلى الله عليه وسلمtaught his Companions that is, with proper 

articulation (makhārij) and characteristics (ṣifāt) of the letters, 

observing the correct rules of recitation (aḥkām al-tajwīd), and avoiding 

inappropriate pauses (waqf). 

The Messenger of Allah   صلى الله عليه وسلمdid not limit Qurʾān recitation to prayer alone; 

rather, he actively taught the Companions, both individually and 

collectively. This was in obedience to a direct command from Allah. As 

narrated by Ubayy ibn Kaʿb, the Prophet   صلى الله عليه وسلمaddressed him and said: 

يْكَ القُرْآنَ. إ
َ
 عَل

َ
رَأ
ْ
ق
َ
نْ أ

َ
مَرَنِي أ

َ
َ أ

َّ
نَّ اللَّ ِِ15 

“Verily, Allah has commanded me to recite the Qurʾān to you.” 
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This extraordinary attention to accurate recitation (taṣḥīḥ al-tilāwah) 

highlights the immense importance of Tajwīd. What greater proof of its 

significance can there be? 

ʿAlī ibn AbīṬālib ( ) stated: 

متم.  ِ
 
 رسول الله صلى الله عليه وسلم يأمرُكم أن تقرأوا كما عُل

 16إن 

“Indeed, the Messenger of Allah   صلى الله عليه وسلمhas commanded you to recite the 

Qurʾān] in the manner in which you have been taught.” 

Allah Almighty proclaims: 

كَ يُؤْمِنُوْنَ بِهٖ﴾  ىِٕ
َٰٰٓ
ول
ُ
وَتِهٖ ا

َ
هٗ حَقَّ تِلً

َ
وْن

ُ
بَ يَتْل كِتَٰ

ْ
هُمُال يْنَٰ

َ
ت
َٰ
ذِيْنَ ا

َّ
ل
َ
 17﴿ا

 “Those to whom We have given the Book recite it with its true recital; 

they are the ones who truly believe in it.  

Explaining the phrase ḥaqqtilāwatihi (its true recital), ʿAbdullāh ibn 

Masʿūd ( ) said: 

والذي نفس ي بيده، إن حق تلًوته: أن يحل حلًله ويحرم حرامه، ويقرأه كما أنزله الله، ولَ يحرف  

 الكلم عن مواضعه، ولَ يتأول منه شيئا على غير تأويله. 

“By the One in whose hand is my soul, the true right of its recitation is to 

deem its lawful as lawful and its unlawful as unlawful, to recite it as Allah 

revealed it, to not distort the words from their proper places, and not to 

interpret it contrary to its intended meaning.18 

This makes it explicitly clear that the observance of Tajwīd rules is an 

essential part of fulfilling the ḥaqq al-tilāwah (right of Qurʾānic recitation). 

Imām al-Ghazālī, commenting on the following verse, states : 

تصحيح   اللسان  فحظ  والقلب،  والعقل  اللسان  فيه  يشترك  أن  هو  تلًوته  حق  القرآن  وتلًوة 

الحروف بالترتيل، وحظ العقل تفسير المعاني، وحظ القلب الَتعاظ، والتأثر بالأزجار والَئتمار،  

 فاللسان يرتل، والعقل يترجم، والقلب يتعظ. 

“The true recitation (tilāwah) of the Qurʾān involves the participation of 

the tongue, the intellect, and the heart. The tongue’s role is to properly 

articulate the letters with tartīl (measured recitation), the intellect’s role 

is to interpret the meanings, and the heart’s role is to internalize the 

admonitions and act accordingly. Thus, the tongue recites, the intellect 

comprehends, and the heart is admonished.19 

Allah the Exalted, describing one of the distinctive qualities of the 

Qurʾān, states : 

ٍ مُبِينٍ﴾ 
 20﴿بِلِسَانٍ عَرَبِي 

 “In a clear Arabic language ”. 

And elsewhere He says : 

 
ا
رْآنا

ُ
نَاهُ ق

ْ
وْ جَعَل

َ
هُ﴾ ﴿وَل

ُ
تْ آيَات

َ
ل ِ
ص 

ُ
 ف

َ
وْلَ

َ
وا ل

ُ
قَال

َّ
 ل
ا
ا عْجَمِي 

َ
 21أ
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Had We sent this Qurʾān in a non-Arabic language, they would have 

said, ‘Why are its verses not clearly explained ”’? 

While commenting on this verse, Imām al-Qurṭubī states: 

“This is evidence that the Qurʾān was revealed in Arabic, in the language 

of the Arabs. Without doubt, it is not in a foreign language (ʿajamī). Hence, 

when it is recited in a non-Arabic accent or dialect, it no longer remains 

the Qurʾān as it was revealed.”22 

In listing the crimes of the Jews, Allah mentions one particular crime : 

رُوا بِهِ﴾  ِ
 
ك
ُ
ا ذ  مِمَّ

ا
ا
 
سُوا حَظ

َ
لِمَ عَنْ مَوَاضِعِهِ وَن

َ
ك
ْ
ونَ ال

ُ
ِف
 ﴿يُحَر 

“They distort words from their [proper] places and have forgotten a portion 

of what they were reminded of ”. 

[al-Māʾidah 5:13 ] 

The “places” of the words here refers to their proper articulation points 

(makhārij). And Tajwīd requires that every letter be recited from its correct 

articulation point. One who recites the Qurʾān without observing Tajwīd 

is, in effect, altering the ḥurūf (letters) from their positions, which is a 

condemned and forbidden act as per this verse . 

ʿAbdullāh ibn Masʿūd ( )﷜said: 

وبَ، وَ 
ُ
قُل

ْ
وا بِهِ ال

ُ
ِك
عْرِ، قِفُوا عِنْدَ عَجَائِبِهِ، وَحَر  ِ

 
 الش

َّ
وهُ هَذ

ُّ
هُذ

َ
 ت

َ
مْلِ، وَلَ رَ الرَّ

ْ
ث
َ
رُوهُ ن

ُ
نْث
َ
 ت

َ
نْ هَمُّ  لَ

ُ
 يَك

َ
لَ

ورَةِ. مْ آخِرَ السُّ
ُ
حَدِك

َ
 أ

“Do not scatter the Qurʾān like sand, nor recite it hurriedly like poetry. 

Reflect upon its marvels, let it stir your hearts, and do not let your only 

concern be reaching the end of the sūrah ”. 

Narrated by al-Baghawī.23 

Tamīm al-Dārī (﷜reported that the Prophet صلى الله عليه وسلم   said: 

تِهِمْ  سْلِمِينَ وَعَامَّ
ُ ْ
ةِ الم ئِمَّ

َ
ِ وَلِكِتَابِهِ وَلِرَسُولِهِ وَلِأ

َّ
الَ: »لِِلّ

َ
نْ؟ ق

َ
نَا: لِم

ْ
ل
ُ
 ق

ُ
صِيحَة ينُ النَّ ِ

 . الد 

“Religion is sincere advice.” We asked, “To whom?” He replied, “To 

Allah, His Book, His Messenger, the leaders of the Muslims, and their 

common people.24 

Scholars have included in this “sincerity to the Book” (kitāb) the obligation 

to recite it correctly and preserve its pronunciation25 

Abdullāh ibn ʿAmr ( )﷜narrates that the Messenger of Allah صلى الله عليه وسلم   said : 

It will be said to the reciter of the Qurʾān on the Day of Judgment: ‘Recite 

and ascend [in ranks], and recite with tartīl as you used to recite in the 

world. Your level will be at the last verse you recite.26 

Anas ibn Mālik ( )﷜remarked: 

عَنُهُ.
ْ
نُ يَل

َ
قُرْآ

ْ
قُرْآنِ وَال

ْ
ارِئٍ لِل

َ
وْ ق

َ
قُرْآنِ أ

ْ
الٍ لِل

َ
 رُبَّ ت

“There may be a person who recites the Qurʾān, yet the Qurʾān 

curses him.27 
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ImāmAbūʿAbdillāh al-Shīrāzī writes : 

القرآن حق تلًوته؛ صيانة للقرآن عن أن يجد اللحن إليه سبيلً، على    ويجب على القارئ أن يتلو

أن العلماء اختلفوا فى وجوب حسن الأداء فى القرآن: فذهب بعضهم إلى أن ذلك مقصور على ما 

يلزم المكلف قراءته فى المفروضات، وآخرون إلى وجوبه فى ]كل[ القرآن؛ لأنه لَ رخصة فى تغيير  

 ه.اللفظ بالقرآن وتعويج

 “It is obligatory upon the reciter to fulfill the true recitation (ḥaqq al-

tilāwah) of the Qurʾān, in order to safeguard it from any form of laḥn (error 

in recitation). Scholars have differed regarding the obligation of proper 

performance. Some opine that it is limited to the portions recited in 

obligatory prayers, while others maintain that it is required for the entire 

Qurʾān since there is no allowance for altering or mispronouncing its 

words.28 

Reciting the Qur’an Incorrectly, Without Tajwīd, Is Sinful 
The scholarly consensus among muḥaqqiqīn (research scholars) is clear: 

reciting the Qur’an without tajwīd is not only bereft of reward, but in many 

cases, leads to sin. Numerous scholars have explicitly stated this. 

As Imām Ibn al-Jazarīa renowned authority in the science of tajwīd and 

qirāʾāt, states: 

زِم  
َ

جْوِیْدِ حتم لَ  بِالتَّ
ُ
ذ
ْ
خ
َ ْ
 وَالأ

ثِم  
َٰ
آ
َ
ن
ٰٓ
قُرْا

ْ
دِال ِ

مْ یُجَو 
َّ
 مَنْ ل

زَلَ 
ْ
ن
َ
هُ أ

َٰ
ل ِ
ْ

هُ بِهِ الْ نَّ
َ
 لِأ

یْنَا وَصَلَ 
َ
ا مِنْهُ إِل

َ
ذ
َ
ک  29وَهَٰ

Mastering tajwīd is an obligation; whoever does not recite the Qur’an with 

tajwīd is sinful. For verily, Allah revealed it with tajwīd, and it has reached 

us in this form from Him. 

When Shaykh al-IslāmNāṣir al-Dīn al-Ṭablāwī  was asked whether 

observing the rules of tajwīd is obligatory or not, and if it is a religious 

obligation that earns reward when fulfilled and incurs sin when 

neglected—or simply a technical necessity unrelated to reward or 

punishment he responded: 

“It is incumbent upon every rational person to learn this science from 

reliable imams of the discipline and to acquire the correct manner of 

recitation from them, not from those unqualified. One must act upon the 

rulings on which the aʾimmah al-qurrāʾ (leading Qur’anic reciters) have 

agreed. It is ḥarām to oppose the consensus of the aʾimmah. Whoever 

denies its obligation is sinful and erroneous and must repent from this 

belief. 30 
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One of the most renowned works on the sīrah (biography) of the Prophet 

 in Urdu is Raḥmat al-ʿĀlamīn, authored byصلى الله عليه وسلم 

QāzīMuḥammadSulaymānManṣūrpūrī (1867–1930 ,)a distinguished 

Islamic scholar. He was asked: 

“What is the ruling on tajwīd? How does it compare with other disciplines? 

What is the ruling on teaching and reciting the Qur’an without observing 

tajwīd? Against whom does the Qur’an invoke laʿnah (curse)? Kindly 

provide any ḥadīth on the subject with translation and summary. What is 

the ruling on the imāmat (leading the prayer) of one who recites the Qur’an 

ignorantlyi.e., without awareness of major or minor errors (laḥnjalī and 

laḥnkhafī)while there is a skilled reciter among the muqtadī (followers)? 

QāzīṢāḥib replied: 

“Familiarity with tajwīd to the extent that one can recite the Qur’an 

correctly in ṣalāh is farḍʿayn (an individual obligation). Mastery over the 

complete science of tajwīd is farḍkifāyah if some members of the 

community attain it, the rest are absolved. However, it is impermissible 

under any circumstance to recite the Qur’an incorrectly or ignorantly. 

Therefore, care must be taken when appointing an imām. If an imām has 

already been appointed and can recite adequately, even if some muqtadī 

are more proficient, they do not have the right to lead the prayer. As stated 

in Radd al-Muḥtār: 

 
ا
 واعلم أن صاحب البيت ومثله إمام المسجد الراتب أولى بالْمامة من غيره مطلقا

“Know that the head of the household or a designated imām of a mosque 

is more deserving of leading the prayer than others without exception.31 

Wa-AllāhuTaʿālāAʿlam 

The humble servant, MuḥammadSulaymānManṣūrpūrī  may Allah 

forgive him. 

In Damascus, when the renowned jurist ShaykhAḥmadSharīf was asked 

whether Imām al-Jazarī’s statementthat one who does not recite the Qur’an 

with tajwīd is sinfulwas accurate, he replied: 

ا العَمَلُ به فهوَ واجِب  على   مَّ
َ
رضُ كِفايَةٍ، وأ

َ
جويدِ ف نَّ الَشتِغالَ بِعِلمِ التَّ

َ
 بَينَ الفُقَهاءِ في أ

َ
فلً خِلًف

ى اُلله  
َّ
دِنا رَسولِ الله صَل ينا عن سَيِ 

َ
جيدَ، وَوَصَلَ إل

َ
نزَلَ به كِتابَهُ الم

َ
نَّ اَلله تعالى أ

َ
يهِ، لأ

َ
من يَقْدِرُ عَل

يْهِ وَسَ 
َ
جويدِ عَل  بالتَّ

ا
مَ مُتَواتِرا

َّ
 32ل

“There is no disagreement among the jurists that learning the science of 

tajwīd is farḍkifāyah, and acting upon iti.e., reciting with tajwīdis wājib for 

anyone capable. This is because Allah revealed His Noble Book with 

tajwīd, and it has reached us through our Master, the Messenger of Allah 

 ”.with continuous transmission (tawātur) incorporating tajwīdصلى الله عليه وسلم, 

He further explained: 
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ويُفسِدُ   بنى 
َ
الم به  رُ  يَّ

َ
يَتَغ فيما  جويدِ  التَّ واعِدِ 

َ
ق مُراعاةِ  وُجوبِ  إلى  الفُقَهاءِ  من  رونَ 

 
خِ
َ
تَأ
ُ
الم هَبَ 

َ
وذ

جويدِ:  د  الجَزرِيُّ في مَنظومَتِهِ في التَّ عنى، وإلى هذا أشارَ مُحَمَّ
َ
 الم

قُرْآنَ آثِم  
ْ
دِ ال مْ يُجَوِ 

َ
، وَمَنْ ل زِم 

َ
جْوِيدِ حَتْم  لَ  بِالتَّ

ُ
ذ
ْ
خ
َ ْ
 والأ

“The later jurists unanimously held that it is obligatory to observe those 

rules of tajwīd which, if violated, would alter the structure or corrupt the 

meaning of the Qur’an. This is precisely what Muḥammad al-Jazarī ﷜ 

pointed out in his manẓūmah (didactic poem) on tajwīd: 

‘Mastering tajwīd is essential; one who fails to do so is sinful. 

He concluded: 

هُم   لِكَ 
َ
ذ
َ
ك حُدُودِهِ،  امَةِ 

َ
وَإِق العَظِيمِ  القُرْآنِ  مَعَانِي  بِفَهْمِ  دُونَ  مُتَعَبَّ هُم  مَا 

َ
ك  

َ
ة مَّ

ُ
الأ نَّ 

َ
أ كَّ 

َ
ش ولَ 

 
ُ ْ
اءِ وَالم قُرَّ

ْ
ةِ ال ئِمَّ

َ
اةِ مِن أ قَّ

َ
تَل
ُ ْ
فَةِ الم ى الصِ 

َ
امَةِ حُرُوفِهِ عَل

َ
فَاظِهِ وَإِق

ْ
ل
َ
دُونَ بِتَصْحِيحِ أ صِ مُتَعَبَّ بِيِ  صلى الله عليه وسلم تَّ ةِ بِالنَّ

َ
 ل

“There is no doubt that just as this ummah is commanded to understand the 

meanings of the Noble Qur’an and implement its laws, it is equally obliged 

to pronounce its words correctly and to articulate its letters as received 

from the aʾimmah al-qurrāʾ and transmitted from the Prophet  ”.صلى الله عليه وسلم 

Finally, he stated: 

 
َّ

مَ، وَإِلَ
َّ
نْ يَتَعَل

َ
يْهِ أ

َ
وَتِهِ وَجَبَ عَل

َ
جْوِيدِ لِتَصْحِيحِ تِلً امِ التَّ

َ
حْك

َ
مِ أ

ُّ
عَل

َ
ى ت

َ
ا عَل ادِرا

َ
انَ ق

َ
مَن ك

َ
.  ف

َ
لً

َ
لِكَ  ف

َ
وَذ

تَعْتَعُ  
َ
قُرْآنَ وَيَت

ْ
 ال

ُ
ذِي يَقْرَأ

َّ
بَرَرَةِ، وَال

ْ
كِرَامِ ال

ْ
فَرَةِ ال قُرْآنِ مَعَ السَّ

ْ
اهِرُ بِال

َ ْ
يْهِ  لِقَوْلِهِ صلى الله عليه وسلم: “الم

َ
فِيهِ وَهُوَ عَل

جْرَانِ 
َ
هُ أ

َ
اقٌّ ل

َ
 33ش

“Whoever is capable of learning the rules of tajwīd in order to correct his 

recitation must do so; otherwise, he is not held accountable. As the Prophet 

 :saidصلى الله عليه وسلم 

‘The expert in the Qur’an will be with the noble and righteous angels. As 

for the one who recites it with difficulty and stammering, he shall have a 

double reward.34 

Therefore, it is essential to learn and recite the Qur’an in accordance with 

the principles of tajweed. 

Summary  
This article explores the legal and theological imperative of learning 

Tajwīd (correct articulation of Qur’ānic recitation) and Qirā’āt (canonical 

modes of recitation), asserting that the preservation of Qur’ānic integrity 

demands more than mere memorization or surface-level recitation. 

Grounded in classical Islamic jurisprudence and supported by the scholarly 

consensus of the salaf and later jurists, the article establishes that Tajwīd 

is a farḍ ʿayn (individual obligation) upon every Muslim who recites the 

Qur’ān, while mastery of Qirā’āt is a farḍ kifāyah (collective obligation) 

upon the community. The paper traces the evolution of Tajwīd as a science, 



 

 

10

The Legal and Theological Obligation of Learning Tajwīd …  
 

Al-Ida’at Arabic Research Journal (Vol.5, Issue 1, 2025: January-March) 

10 

referencing pivotal scholars such as Imām Ibn al-Jazarī, who emphasized 

that correct recitation is not optional but integral to preserving the sanctity 

of the Divine Word. 

The article also delineates the dire consequences spiritual, legal, and 

educational of incorrect recitation, especially in contexts such as ṣalāh, 

where pronunciation errors may invalidate worship. Additionally, it 

critiques contemporary Qur’ān education practices that marginalize 

Tajwīd or treat it as a supplementary skill rather than an essential 

discipline. In its final section, the article provides practical 

recommendations and warnings, calling for urgent curriculum reforms, the 

certification of Qur’ān teachers, and greater parental and communal 

accountability. It concludes with a theological reminder that negligence in 

Tajwīd constitutes taḥrīf a distortion of divine revelation—and that proper 

recitation is both a means of divine proximity and a responsibility of 

religious stewardship. 

Recommendations 
• Integration of Tajwīd and Qirā’āt from Early Stages: 

        It is strongly recommended that Tajwīd be introduced at the very first 

stage of Qur’ānic instruction especially in makātib, madāris, and at home 

through private tutors. Teachers must be trained to teach the correct 

articulation (makhārij) and rules (aḥkām) from the outset, rather than 

deferring Tajwīd instruction to the ḥifẓ stage or specialized courses. 

Qirā’āt, though more advanced, should also be gradually introduced for 

awareness and appreciation of the sacred diversity of recitation. 

• Condemnation from the Salaf and the Scholars: 

        Classical authorities like Ibn al-Jazarī, al-Qurṭubī, and al-Ghazālī 

unanimously viewed the deliberate disregard for Tajwīd as sinful (maḥẓūr 

sharʿī). According to al-Jazarī: “Tajwīd is an obligation upon every 

Muslim. Whoever does not recite the Qur’ān with Tajwīd is sinful because 

he is altering the Word of Allah Most High. 

• Accountability of Educators and Imāms: 

    Teachers, imāms, and community leaders bear a heavier burden. Failing 

to teach or model proper recitation constitutes khiyānah (betrayal) of 

religious trust. Such educators will be answerable on the Day of Judgment 

for allowing incorrect recitation to persist unchecked in the community. 

• Ineligibility for Qur’ān Teaching Without Proper Training: 

      Institutions and communities should adopt a zero-tolerance policy for 

unqualified Qur’ān teachers. Just as one would not tolerate a medical 

instructor without credentials, allowing individuals without Tajwīd 

competence to teach Qur’ān is a gross religious misstep. 
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